organisations are conducting activities amongst urban and rural communities. Although the activities conducted by the Muslim associations are not always designated by those organisations as 'development' activities, some of them can certainly be considered as such. These associations also construct their own implicit or explicit interpretation of and judgement about 'development' as they see and experience it. Therefore the organisations discussed below include officially registered 'development' NGOs as well as others. They are organised according to their main field of activity: schooling, socio-cultural activities and (reproductive) healthcare.
Schooling
Religious schooling is an issue of major concern among Senegalese Muslims. While Islam is traditionally taught in Qur'anic schools under the responsibility of a marabout, other forms of religious education have emerged over the last few decades, mainly instigated by reformist organisations such as the Union Culturelle Musulmane (UCM) of Cheikh Toure( (Loimeier 2000: 174). Examples of 'modern' religious education are notably the so-called ecolesfranco-arabes, which, as well as religious study, also include French and other subjects in their curriculum. Today many organisations are active in the field of 'modern' religious education. Although it is indisputable that an overwhelming proportion of Senegalese Muslims think religious education is important and necessary, in practice it is, just like the Qur'anic schools, also a last resort for the young who for whatever reason have no access to the official school system (Fall 1993 The Arab funds received by the associations are used not only for formal education. Many of them also organise numerous 'cultural activities' to promote Islam. Apart from the ecoles franco-arabes, JIR also organises summer camps for Qur'anic study, cultural events, discussion sessions and ecrans timoin.'0 The purpose of awareness-raising and preaching is the 'moralisation' of Senegalese society and its youth in particular. In an editorial entitled 'Viatique de la jeunesse musulmane', published in the journal of the movement, the editor emphasises that Senegalese youth needs to be called to Islam, as the majority is currently a victim of Satan. While the youth is the hope of the country, many succumb to the seductions of drugs, alcohol or adultery. '. . . Yet others', the editor continues, 'the partisans of the least effort, have nothing else to do but to steal and to make music! Do you think that the development of our country will be brought about by such a youth?' (Le Musulman 43, p. 30, 1993). While the JIR is best embedded amongst the educated, it also conducts its preaching activities in popular quarters and factories. Themes to be discussed are chosen according to the audience involved: students discuss different matters from merchants or workers.
The 'cultural activities' are supported with some social services: the movement has a few centres where they have small dispensaries, the members of JIR (men and women) visit hospitals and prisons to provide moral but also material support for the patients and inmates. They organise regular collections of mainly food and clothes, which they distribute amongst the poor. In co-operation with a number of international Islamic NGOs (e.g. Zakat House Kuwait, the World Association of Muslim Youth, the International Islamic League"), they have some small projects in rural areas, mainly the digging of water wells and the building of mosques. The JIR sees its activities as 'complementary' to what the state is doing, or in fact as a coming to the rescue of the state, which is not capable of doing certain things in the field of social services. However, the JIR and the state do not have the same 'sources of inspiration' as one of the officials called it (Ibrahima L6, 7 July 1999). They claim to respect the 'lIgalite republicaine', but also point out that they do not go along with whatever projects the state proposes. The example was given of a project in the field of sexually transmittable diseases and HIV-prevention where the JIR was invited as a 'respectable organisation' to participate. They refused on the grounds that it was not in keeping with their convictions, as they refuse to promote other means of prevention than abstention for the unmarried. Yet, it was emphasised that, despite any differences in conviction and instruments between the authorities and the association, 'all JIR activities are public and legal' (Ibrahima L6, 7 July 1999).
Socio-cultural action
While socio-cultural action is for JIR only a secondary activity, some organisations, mainly consisting of influential and well-connected Muslim intellectuals, make it their most important occupation. The sociocultural action is less directed towards 'preaching' in the narrow sense and proselytisation as such. Most of the activities consist of publishing articles on religious themes (often scientists are invited to contribute as well) and organising conferences or round tables. The atmosphere surrounding these activities is generally rather academic than proselytising and aimed at the well educated. Sometimes charitable initiatives are deployed on top of the cultural activities, albeit generally modest in scope.
The Yet another formerly active opposition member, the ex-Marxist journalist Abdoulatif Gueye, set up his own NGO in 1988. Jamra, originally founded as a reformist publication is mainly concerned with problems affecting the urban youth. These problems (such as drug addiction, prostitution and AIDS) are attributed to the state of Jahalia Senegal is currently in. Jamra's aim is to work towards the moralisation of state and society. The organisation has a reputation of being opposed to the tariqas, the state and the political parties, although Vuarin asserts that it received support from the ministry of social development and several international organisations (Vuarin 1990: 613) . Gomez-Perez points out that it is also careful to maintain good relations with the leadership of the tariqas (Gomez-Perez 1994). Most of Jamra's activities seem to be in the field of care for and detoxification/resocialisation of drug addicts. However, the organisation has also been mentioned in connection with the programme for family planning that RIP is participating in (Wilson 1998 Attaching 'developmental' value to something is also a 'political' act: it attributes a degree of legitimacy in a context dominated by 'development' ideology. By claiming 'Islamic development' and playing with the content of these two concepts according to the power-political context, 'Muslim' organisations and personalities claim political space from the 'secular state' as well as from each other. Although this needs further detailed research, the process might allow them to manoeuvre themselves in an optimal negotiation position for co-optation by state and eventually to win recognised political participation. NOTES 
